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(a) Knowing a thing is distinct &o n kr 'owis 
that onc knows it. 

(b) Knowledge brings to fruition spiritual | 
states, and states bring to fruition 
spiritual stations. al 

(c) It is insufficient, in performing an ac 
obedience to God, to Know hat it 
one. 


(d) On involuntary thoughts [khawat 
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(e) On the relationship between t 


the mind, and the he Tawhid, or ‘Unification’, is the central doctrine of Islam: the 


affirmation of the Divine unity, omnipotence, and utter 

transcendence. Of necessity, it is presented in the Qur'an in a 

form accessible to all Muslims, since there exists a certain 
minimum of knowledge which must reach every member of 
our Community. However, behind this outward shell can be 
discerned layer within layer of ever-deepening meaning, cach 
level being closed to all but those who possess the necessary 
spiritual qualifications. 

Tawhid possesses two main strata: the exoteric or outer- 
most dimension, to be apprehended rationally, which is the 
domain of the theologian (mutakallim); and the esoteric, or 
inner dimension, which is that of the Sufi. The latter is again 
divided into two parts, each of which comprises innumerable 
degrees. The first of these consists of everything that can be 
expressed symbolically, whether through verbal or any other 
means of communication. This is the domain of the seeker 
(murid, who must embark on an intensive programme of 
self-purification if he is to liberate the heart and transform it 
into a receptacle of inspiration and spiritual sight. The second 
consists of that which is by its very nature inexpressible, and 
cannot therefore be obtained secondhand: it is to be realized 
directly by spiritual contemplation (mushahada), and is the 
xclusive domain of the “arif bi'llah, whom in English we 
the ‘gnostic’. 

The author of this book was the venerable Imam “Abdallah 
|-Haddad, who died at Tarim in the Hadramawt valley in 
outh Arabia, and was regarded as the undisputed master of 


is time in both exoteric knowledge and gnosis. He was the 
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barzakh, or connecting isthmus, between the two 
that of sharia, or outward knowledge, and haqiqa: kn 
attained through immediate and direct vision. £ Islam, 

‘Sufism’, as the generic term for the inner aspects o TS 
is firstly doctrine, then method, and finally realization. 7 
small work, dictated as a response to a number of question, 
submitted to the Imam by a man who was already himself of 
considerable spiritual rank, contains clements of all three 
dimensions. It begins with a brief but lucid exposition of the 
doctrine of Unification in the exoteric manner, followed by a 
clarification of various questions of spiritual method and 
experience, and concludes with what is the most important 
part of the book: a commentary on a poem of gnosis written 
by one of the greatest knowers of God ever produced by the 
Ba-'Alawni Sayyids, Imam Abu Bakr al- Aydarüs of Aden. 

This is a book which repays thoughtful and repeated 
attention. New dimensions appear with each new reading, 
and these can be assimilated with the benefit of meditation 
and the maturity brought about by the passage of time. As 
with our other translations of Imam al-Haddad's writings, 
we have depended on the explanations and support of Habib 
Ahmad Mashhur al-Haddad. 

It 1s to be hoped that our efforts at making the wisdom of 
Imam al-Filaddad accessible to English-speaking readers will 
make a useful contribution to the battle against the anti- 
spiritual trend of the new ‘Age of Ignorance’. At a time when 
the very criteria which allowed men to distinguish between 
reality and illusion are being lost, when truth is submerged 
under a massive output of trivial and distracting, if not 
outrightly diabolical material masquerading as knowledge, 
we believe the publication of works such as this to be an 
urgent necessity. 

I am indebted to Abdal-Hakim Murad for translating all 
the poetry contained in this volume, as well as for revising 
thee text. The subdivisions and chapter titles are ours. Quota- 
tone from the Holy Qur'an are based on the translations of 
Arberry and Pickthall. 
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We trust that in the infinitude of His grace, God shall 
overlook our shortcomings, and accept our endeavour. 


MOSTAFA AL-BADAWI, 
al-Madina al-Munaw wara, 
Rajab, r410 
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ο ΕΗΤΣΡΟΕ DELE. SIE BEKERS 
being SOME 
ANSWERED QUESTIONS 


Prologue 


In the name of God, the Merciful and Compassionate 


No power is there, and no strength, but by God, 
the High, the Great! 















Transcendent are You! We have no knowledge save that which You 
have taught us. You are indeed the Knowing, the Wise! [2:32] 


ALL PRAISE BELONGS TO Gop, Who never disappoints those 
who hope in Him, never refuses those who ask of Him, 
never ignores those who quest for Him, never underpays 
those who act for Him, never deprives those who thank 
Him, never fails those who battle for Him, never allows 
those whose comfort is in His remembrance to be estranged, 
never surrenders to others those who surrender to His might, 
never abandons to others those who depend on Him, and 
never forsakes those who trust and commit themselves to 
Him. Those who firmly hold to His Book shall never err, 
and those who take refuge in His Presence shall never find 
disgrace. 

I praise Him for all that He has inspired and taught, and 
thank Him for all His grace and bounties. His help I request 
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Gifts for 
to fulfil His immense right [upon us], and Fuge ir 
light of His noble Countenance against the loss of His favo! 
and the onslaught of affliction. It is God I ask to whelm wi 
His blessings and peace His most noble Prophet, most em 
nent Messenger and greatest Beloved, who is our m 
patron Muhammad, and his Family and Companio 
are the essence of excellence and generosity, the very 
tainhead of knowledge and wisdom. And may these ble: 
and peace endure for as long as pens write and ban 


unfurled! 
To proceed. The righteous shaykh of integrity 


gent understanding, “Abd al-Rahman ibn “Abd 
has requested me to answer a number of questio 
committed to writing and presented to me in 
Shibam after my visit to the great gnostic sh 
al-“Amiadi,* and to other people of virtue, 
dead, in those regions. I perceived in him 
the truth, combined with the fragran 
therefore promised him a response. The ti: 
fulfil that promise—by God's abil 
welcome the arrival of his pertinent 
able offer of clear replies. 

I feel it is appropriate to p 
prologue which will give in 
questioner, and to all other 

Therefore I seek 
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, the case of supererogatory knowledge. For 
questions are the keys to the sciences and the secrets of the 
Unseen which some people carry in their hearts and breasts. 
Just as valuables and goods kept within locked houses can be 
reached only by using keys fashioned of iron or wood, so too 
are these sciences and gnoses, borne by scholars and gnostics 
to be reached only by questions fashioned out of the wish to 
profit, and accompanied by sincerity, enthusiasm, and cour— 
teous manners. Questioning is encouraged and enjoined by 
the Sharia, for God the Exalted has said: Ask those who recite 
the Book before you, [10:94] and Ask the people of remembrance tf 
you do not know; with the clear signs and the Scriptures. [16:43—4] 
And the Messenger of God, may blessings and peace be upon 
him, has said: ‘A good question is [already] half of know— 
ledge.’ The intention of every leading scholar or Imam who 
has ever informed others of the breadth of his knowledge was 
that this should be known about him so that people might 
ask and seek it from him. This was related in the case of ^ Ali, > 
may God ennoble his face, Ibn Μας πα. Ibn ‘Abbas,+ Ibn 
‘Umar,* Abū Hurayra,? and others among our [early] prede- 
cessors and those who came later, may God be pleased with 
them all. And there were other scholars, such as Urwa ibn 
a-Zubayr,? al-Hasan al-Basri? and Qatada,? who likewise 
encouraged people to put questions to them. Sufyan αἷ-- 
Thawri'? immediately left any town he entered when none of 
its people asked him for knowledge, saying: ‘This is a town 
where knowledge dies’. Whenever al-Shibli, ** may God have 
mercy on him, sat in his [teaching] circle and no questions 
were put forth to him, he would recite: ‘And the word shall fall 
upon them because of their wrongdoing; they do not speak.’ [27:85] 
A scholar may sometimes question his companions to 
assess their knowledge and so be able to benefit them. It has 
been related in a sound hadith that the Messenger of God, 
may blessings and peace be upon him, once asked a group of 
his Companions about a tree the leaves of which did not fall 
and which resembled the believer. None of those present 
answered, so he informed them, may blessings and peace be 
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upon him, that it was the das ΡΩΝ Ibn Umari was | 
and had recognised it, but kept his silence; when subs 
tly he informed his father the latter blamed him. 
silence. Umar," may God be pleased with him, o 
questioned his companions, and whenever one of 
replied, ‘God knows best, he would become angry 
declare: ‘I did not ask you about God's knowledge, but ak 
yours: either say “I know" or “I know not”! E 

A scholar may question one of his compai 
something which he already knows, so that ot th 
may benefit. Such, for example, were the | 
the Messenger of God, may blessings and p: 
by Gabriel, peace be upon him, concernin 
Ihsan.'? 

A lesser man may for subtle me 


ecc 5 
A scholar may ask hist equ 
the way he has Le 
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to his Companions not to ask him too many questions, this 
rohibition, although stated in general terms, was particu- 
larly directed at questions concerning legal judgements, 
retaliatory punishments [gisas] or hudud'? and public affairs. 
This was out of compassion for the Nation, and out of the 
merciful wish that they should not be charged with some- 
thing they would be unable to implement. The evidence to 
support this is His saying, O you who believe! Inquire not after 
things which, if they were discovered to you, would vex you, yet if 
you question concerning them when the Qur'an is being sent down, 
they will be discovered to you. God has effaced those things, for God 
is Forgiving, Forbearing. A people before you questioned concerning 
them, then disbelieved in them. [5:101—2] And there is also the 
saying of the Messenger of God, may blessings and peace be 
upon him: ‘God has made certain obligations incumbent 
upon you; so neglect them not. He has drawn limits; 
therefore violate them not. He has prohibited certain things, 
therefore commit them not. And He has remained silent 
concerning certain things—out of mercy for you, not out of 
forgetfulness—therefore do not inquire about them.’ And in 
another hadith: ‘Those who came before you were destroyed 
by their great inquisitiveness and their arguments about 
[what was brought to them by] their Prophets.' A man once 
isked the Messenger of God, upon whom be blessings and 
peace, whether the Pilgrimage [hajj] was a yearly obligation, 
and the Prophet kept his silence. When he repeated his 
question, he replied: ‘Once in a lifetime; and had I said “Yes!” 
it would have become obligatory for you, and you would 
have been unable to comply.' Underlying this anecdote is a 
noble secret which it is not permissible to disclose in writing, 
but you can search for it within the context of His saying 
(Exalted is He!): Whoever obeys the Messenger has obeyed God, 
{480| and Those who pledge their allegiance to you do but pledge 


their allegiance to God. (48:10) 





A disciple who asks his shaykh a question, or a student 
who asks his teacher, should have no other aim but to 
benefit, and should beware of wanting to test him, for that 
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may lead to his deprivation and failure. When 
student asks a shaykh or a scholar about so 
knowledge of which may be harmful or beyi 
standing, then the latter should stop and pond 
inform the questioner of his lack of qualificati 
assessment of him is that [such a response] will 
heart, and be religiously damaging to hin 
aversion will arise in his soul which would de 
his quest; otherwise they should stoop in th 
level of knowledge and understanding. 
Should they divert the answer from the si 
of the question they are not to say, as ΟΠΕ. 
realization once said: 


It is my duty to carve rhymes from 

























such an utterance 1s peculiar to a cert 
Ble n. λε 
haykh or a scholar is like a compassionat 
e tutor; he speaks in such a manner as te 
profit. Gnostics, however, are subje 


ain 


tp in mind what we have just men! 
ould be concedingly ackowledged, for tl 
ank to be objected to or accused of igno 
This is not the place, moreover, to elabo 
such authoritative writers for divulging 
treatises the secrets of Lordship and 
. Unseer Lo 
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in private—to test and try him, so that this man may know 
his real worth, this being a form of counsel to him. The 
second is when one sees a hypocrite speaking assertively, and 
threatening to confuse weak believers by introducing into 
religion things which do not belong to it; he may then 
uestion him in their presence to test him and demonstrate to 
them his failings and his ignorance. While doing so, his 
intention should be to counsel and warn him about his faults, 
in the hope that he will return to a fairer judgement and 
submit to the truth. It is this that has drawn the scholars, may 
God be pleased with them, into debates with those who 
innovate, deviate, or falsify the truth. 

Whenever a scholar is asked for information which he 
ought to be teaching, it is not permissible for him to keep 
silent, for the Prophet has said (upon him be blessings and 
peace): ‘On the Day of Rising, God will garb in a bridle of 
fire the man who withholds knowledge that is requested of 
him.’ 

The scholars of the present time must not keep their 
knowledge to themselves and wait for someone to come 
along and ask, for most people today are complacent about 
religion, uninterested in knowledge and in anything else that 
will benefit them in the hereafter, to the extent that a man’s 
beard may grow white and he still knows nothing of the 
obligatory parts of the ritual ablution and prayer, or what is 
mandatory for him to know by way of belief in God, His 
Angels, Books, Messengers and the Last Day. The very 
states of such people mutely proclaim their ignorance; and 
for scholars endowed with understanding, that is sufficient to 
bea question. 

A seeker travelling to God, whose sole aim is to acquire 
knowledge of Him, and whose wish is to rid himself of 
anything that may distract him from going to Him, should 
never ask for knowledge unless it is necessary in his [own 
particular] state and time. However, in this blessed time of 
ours, such a seeker is stranger than the Phoenix and rarer than 
the philosopher’s stone. So let each man be prolific in his 
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THE FIRST RESPONSE 
On the meanings of La ilaha illa’ Llah 


(a) Introduction to the Science of Unification 


You ak—may God honour you with enlightened under- 
sanding, and with the Opening of Lordship [al-fath al- 
ubban|^—about the meaning of La ilaha illa'Llah. Know 
that all the religious knowledges and practical measures are 
but unfoldings of the meaning of this noble phrase and of the 
rights it has [over mankind], which take the form of injunc- 
tions, prohibitions, promises, warnings, and their entail- 
ments. That which is an exposition of its rights is 
consequently an explanation of it. The purpose [of this 
statement] is to make you aware that it is impossible to know 
fully the details of [each of] its sciences, let alone write them 
all down, as [will become evident] from what is to follow 

To explain what it means in itself: it is the knowledge 
termed the ‘Science of Unification’ [ilm al-tawhid]|, which is a 
teeming sea the shore of which can never be reached and the 
bottom never fathomed. The theologians [mutakallimun| have 
skimmed over its vast surface, while the realizing gnostics 
have plunged into its depths and attained to some of its 
precious and innumerable subtleties, gems, and wonderful 
and strange things. Following their prolonged and profound 
search, and having exhausted their energies and abilities, they 
unanimously confessed their inability to reach its limit or 
perceive its end. This was because in order fully to apprehend 
the science of Unification, one has fully to apprehend the 
Essence and Attributes of the Unified—and He is immeasu- 


rably too high for that. All sound authorities are agreed that ' 
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fully to apprehend the Essence and Attri 
Exalted is impossible, whether in this w: 
The man belonging to the Faction [taifa] 
impression that it could occur was an except Πο 
need to mention his name, since the error. 5 
evident. Fully to apprehend Him is impo 


is Hel), is the Master, Who cannot be maste: 
There are two parts to the science of Ur 


enquiry into its arguments and proofs. 
superiority over the common believe 


g but an empty shell. 
second part is inward; it is that 
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yay which differs from its original intention, and thus 


stumble into error. 
Know that this science is hinted at in the writings of the 
cople of realization, such as the Revival? and the Nourish- 
ment. Such authors permitted themselves to do this in order 
i arouse the yearning of sincere seekers, and because in some 
contexts the benefit to be derived from the science of 
religious transaction [mu'amala], which it was their purpose 
to expound, depends on its mention. Otherwise, they have 
been very reluctant to make any mention of it. Have you not 
noticed how Imam al-Ghazali,*> may God have mercy upon 
him, whenever he nears these tumultuous seas, remarks: 
‘Here we shall withhold the pen’, or: “Here is a secret into 
which we shall not delve’, or: “This belongs to the science of 
Unveiling [mukashafa], and it is not our purpose to discuss it 
inthe context of the science of religious transactions,” and so 
on? 
As for those Sufis who included some aspects of this 
knowledge in their books, such as al-Hatimi,?? al-Jilani,?7 
and others who acted in similar vein, this should either be 
atributed to their being overpowered—and a man over- 
powered is excusable—or to their having received a permis- 
sion—for the man who receives such permission is under an 
order which he can but obey—and the secret of the 
permission granted in such matters is itself one that cannot be 


divulged. 


(b) Theexoteric meaning of La ilaha illa' Llah 


In this section we will discuss one part of the outward 

meaning of La ilaha illa'Llah, having already explained why 

we should keep silent about its inward meaning. We thus say: 
Know that there is no god other than Him. He is the 
Necessary Existent by His essence; the Unique, the One, the 
Able Sovereign, the Living and Sustaining, the Ancient 


Il 






ο... S 
L-HADDAD 


) 


IMAM A 


like unto the cattle; nay, they are still further astray. Such 
ey are HIRE 


At heedless. [7:1 79] 


() Polytheism (shirk) 


Know that this Noble Phrase has two halves: the first is a 
nation: lā ilaha: ‘there is no god’; while the second is an 
jfirmation: illa’Llah: ‘other than God’. When the negation 
followed by the affirmation is uttered by someone who 
empartners no other deity to God, this means that he has 
denied and refuted the illusion of the polytheists that there 
may be another divinity, and also means that the essence of 
Unification that his heart contains will be reinforced; for it is 
actively strengthened by the repetition of these words. The 
Messenger of God, may blessings and peace be upon him, 
said: Renew your faith by [saying] La ilaha illa’Llah.’ 
There are subtle and hidden varieties of shirk, which are 
sped only by gnostics of authority and those people before 
whom the pure truth stands unveiled by way of actual vision. 
Some believers may unwittingly fall prey to some of these 
varieties: they may for instance believe that someone besides 
God may independantly bring them benefit or preserve them 
fom misfortune. Other attitudes in the same category 
include avidity for power and love of superiority over others, 
the love of being unrestrained and independant, passion for 
social importance and for eminence and praise, both in 
peoples hearts and in their speech. Says a hadith: ‘Shirk is 
more hidden in my nation than the footfalls of ants.’ 
Showing-off was called the “smaller Shirk’ by the Prophet, 
may blessings and peace be upon him. A man may empartner 
himself or someone else to God and not be aware of it. 
Believers should therefore do their utmost to guard them- 
selves against these hidden forms of polytheism, just as they 
guard themselves against the manifest kind. Shirk in this 
sense does not compromise the basis of faith upon which 
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i į provides for all beings is God the Exalted, He alone is the 
salvation depends, but it does compromis 3 i iv; He alone is to be worshipped, and none is to be 
said at the beginning of this section th. 1 HER tom 
μόρος any RD God RM É me a the world to have more than one god is an impossibi- 
polytheists or anyone else of similar a fy, as may be known through both reason and revelation. 
Hir hilsebelicteallasionsusines they arise There is no divinity but God, the August, the Wise. [3:6] When 

tions and feeble thinking, and indicate thz μάς to this impossibility, namely, that the world may 

| has become corrupted and their inti have two gods, the Exalted declares: Were there gods in them 
otherwise, how can the existence ΟΕΕ {heaven and earth] other than God, they would go to ruin. [21:22] 

God has taken to Himself no son, nor is there any god with Him: for 

then each god would have left with what he created, and some of 


them would have risen up over others. Transcendent is God, beyond 
that which they describe! [23:91] 


No-one ever claimed divinity in empartnerment with God 
— did Nimrod and Pharoah (may God's curse be upon 
them)—nor was it ever claimed for any object, such as a star 
DAR ; orastone, without signs of imperfection, neediness, incapa- 
POs by the thankless Is name deni dty and subjugation (which are attributes which inevitably 
For God in each and every require contingency and servitude) being clearly manifest in 
k and every stillness, trac both the human beings who claimed it for themselves, and 

the objects for which it was claimed. It would appear that 

those who claimed co-divinity with God were driven by a 

corrupt illusion and a false reasoning that arose when they 

beheld their own power over certain things. This is indicated 

in the saying of God the Exalted, in connection with 
Nimrod's disputation with the Friend [al-khalil] about his 
Lord: Abraham said: My Lord is He who gives life and death. And 
he said: I give life and death! [2:258] It is said in one of the 
Quranic commentaries [tafsir| that in order to prove his 
untenable claim, Nimrod brought two men, executed one of 
them, and reprieved the other. And there exists a similar text 
where Pharoah told his people: O my people, do I not possess the 
kingdom of Egypt, and these rivers flowing beneath me? Do you not 
we? [43:51] It is not unlikely that these two accursed ones 
were aware of the falsity of their claim, but were driven by 
arogance and ingratitude to deny God and claim for them- 
selves that which was not rightfully theirs; and the folly of 
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And in another hadith: ‘Whoever has la ilaha illa 'Llah as his 
pst words shall enter the Garden.’ 

And: ‘The people of la ilaha illa’Llah do not feel est- 
angement in their graves,** or when they are resurrected. It 
isas though I were beholding them, rising from their graves, 
shaking the dust from their heads and saying: “Praised be God, 
Who did remove sorrow from us; our Lord is indeed Forgiving, 
Compassionate and Thankful.” 

And: ‘A man shall be called, and ninety-nine scrolls 
containing his sins shall be unfolded before him, each 
stretching as far as his eye can see; and these are set on the pan 
of the Scales which contains his evil deeds. The True God 
then says: "You have a good deed in Our keeping!” A small 
stall is then brought to him, on which it is written La ilaha 
ill’Llah. This is cast onto the other pan, and outweighs all 
the rest combined." 

Shaykh Ibn Ata’illah has mentioned some of the merits of 
this Phrase in his book The Key to Success.?? 

The benefits and advantages which attach to this Phrase, 
whether yielded in this world or the next, can never be 
attained by anyone who separates the Two Testimonies, for 
their status is identical. Those who acquiesce in the Testi- 
mony of Unity and deny that of the Messenger do not belong 
tothe people of Unification. But it does no harm to someone 
who believes in both tawhid and the Messengership to say la 
liha illa’Llah, and not immediately follow it up with the 
testimony of Messengership: he will not miss any of the 
blessings which attach to this Phrase. Be aware of this! 

This subject ramifies into branches and subtleties which 
would need more than a whole volume if thoroughly 

pursued, our aim has been only to indicate a few of the 

meanings of the Phrase of Unification. 
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| with them, have many methods of uttering this 
Ρε Phrase, whether aloud or silently, and have set 
„pions which the invoker who would expose himself to 
“vine effulgence and the Lordly Opening needs to fulfil. 
re explained in those of their treatises which deal with 
sedfically, where they can be found by whoever 


οι tread the path of such men. It is best that those who 
gable t0 find in their time a shaykh of authority should 
„we these from him directly, since books are a last resort 
thse who are unable to find [such a teacher]; and what a 
ference there is between a man who receives the Path from 


aic of authority who will take him to God, and one 
only picks it up from a book! 


God guides to what is right. To Him is the return, and 
ots Ís from Him and in His Hand. 
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rations in his orientation and determination, and to the 

M. in which the ominous things which have taken over 

H heart are established therein. What we have just said does 
ποι apply only to presence, but applies more generally to the 
processes of acquiring all the praiseworthy attributes which 
πε the source of good works. The man who wishes to 
jcquire these needs an effort at the beginning, when they 
come only with toil and hardship; then the matter evolves 
until they are accompanied by pleasure and repose. 

Having learnt this, you should know that presence with 
God is the very spirit and purpose of all acts of worship; it is 
what [Sufis of] authority are concerned with and what 
gnostics stress. Acts which God's servants perform while in a 
state of distraction are considered by them more likely to 
result in punishment and veiling than in contemplation and 
reward. The way to attain to presence with God in acts of 
worship is for a man to watch for and dispel whatever may 
distract him. 

There are two kinds of distraction: those which come 
through the senses, including hearing and vision, which are 
dispelled through seclusion, and, secondly, those which arise 
from the whisperings of the ego [nafs], which distract the 
hart with various insinuations and passing thoughts, which 
are dispelled by ignoring them and keeping the heart occu- 
pied, either by echoing in the heart the same word that the 
mouth is uttering, whether it be Qur'an or invocation, or by 
listening to and hearing what proceeds from the mouth. The 
important thing in such situations is to control and guard the 
heart against everything that reaches it, whether from the nafs 
or the senses. When the servant achieves mastery in this 
degree of forcible presence he should move on to the degree 
which lies above it, namely, that of perceiving and holding in 
his heart the meaning of what is proceeding from his mouth, 
for instance, là ilaha illa'Llah, or Allahu akbar. If Qur'an is 
being recited, the meaning of what is being recited should be 
present in the heart. And above this noble degree of presence 


there is a rank nobler still, which is attained when the heart, 
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variations in his orientation and determination, and to the 
degree in which the ominous things which have taken over 
the heart are established therein. What we have just said does 
not apply only to presence, but applies more generally to the 
processes of acquiring all the praiseworthy attributes which 
at the source of good works. The man who wishes to 
xquire these needs an effort at the beginning, when they 
cme only with toil and hardship; then the matter evolves 
until they are accompanied by pleasure and repose. 

Having learnt this, you should know that presence with 
God is the very spirit and purpose of all acts of worship; it is 
what [Sufis of] authority are concerned with and what 
gnostics stress. Acts which God’s servants perform while in a 
state of distraction are considered by them more likely to 
result in punishment and veiling than in contemplation and 
reward. The way to attain to presence with God in acts of 


worship is for a man to watch for and dispel whatever may 
distract him. 


reaches him first which aa 
him, and he will need to stri: Ç 
be able to efface it. The first thing t 
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from the whisperings of the ego [nafs], which distract the 
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mouth is uttering, whether it be Qur'an or invocation, or by 
listening to and hearing what proceeds from the mouth. The 
important thing in such situations is to control and guard the 
heart against everything that reaches it, whether from the nafs 
or the senses. When the servant achieves mastery in this 
degree of forcible presence he should move on to the degree 
which lies above it, namely, that of perceiving and holding in 
his heart the meaning of what is proceeding from his mouth, 
for instance, la ilaha illa’Llah, or Allahu akbar. If Qur’an is 
being recited, the meaning of what is being recited should be 
present in the heart. And above this noble degree of presence 


there is a rank nobler still, which is attained when the heart, 
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self to be present with God, to one of forcing himself to 


hin 
end to the world. 
(ne of the greatest supports to the achievement of pres- 


ance with God is for the servant to make his heart feel that 

God sees him, his heart, and his inner intention and orienta- 

on, rather than his body and the outward form of his 
actions alone. 

Gnostics teach that one of the factors that disturb one's 
presence with God during the ritual prayer or remembrance 
[ir] s for one’s heart to be occupied with things other than 
the Hereafter. They hold that the important thing is to 
concentrate all one’s outward and inner aspect on whatever 
activity one is engaging in for the sake of God the Exalted, 
hrit will never be accomplished correctly and masterfully 
unless this be done. Distraction of the heart may even 
damage the outward form of the act, and not just its inner 
meaning, as we sometimes see. When presence 1s not forcibly 
striven for, acts of worship performed in a state of distraction 
do not lead one on to a state of presence, although they are 
not [entirely] lacking in blessings. A man once said to Abū 
Hafs: invoke God, but achieve no presence’, to which the 
reply was: ‘You should thank God for adorning one part of 


eor 5 
you with His remembrance. 
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Wotanything but the truth concerning God, up to God is but one 
"n poni is He, ahova having a son. [4: ze] Το have 


endent is God above what they describe. [37:1 31—9] 
Dr ‘praise’ [thana’], this is to laud and extol, in other 
to make mention of the qualities of perfection that 
e Praised One, His attributes of loftiness, nobility and 
y, and the gifts and attainments that flow from Him to 
who praise Him as well as to others, and His protection 
against various kinds of hardships and opposition. 
these things are to be accompanied by reverence and 


e of the acts of worship that most completely contains 
arious aspects of praise is to utter the phrase al-Hamdu 
hı 'praise is for God"]. Know that God the Exalted is 
only] one who is absolutely transcendent and worthy of 
$e, in every way and in all senses. This is uniquely and 
lusively His, since He is free from all imperfections, and 
im belongs the whole of perfection, because He is the 
τος of all good; and every attainment, transcendence and 
ase is real only in His case, and [merely] figurative for 
ers. In effect, neither transcendence nor praise can ever be 
ly attributed to another, literally or metaphorically; for 
creature who either achieves a kind of transcendence or 
es something which is deserving of praise, never does so 
his own power and ability, but only by God’s power, 
ill, grace, and mercy; which come from God and belong to 
im. The attributing by some people of transcendence by 
rising or extolling a created being who is indeed free of that 
ihich they say he is free of, is but the [manifestation of the] 
perfection that belongs to this being’s kind. And when 
hey praise him for a quality of perfection that is actually his, 
hey are but attributing transcendence and praise to God. 
his is known to some people, and quite unknown to others. 


Know, also, that God the Exalted stands in no need of 
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she acts they choose to perform will be attributed to 
E in the manner known as ‘acquisition’ [kasb] and *work- 
B and shall be, in consequence, liable to reward and 
P mhment; but that they exercise volition only when God 
Himself does 50, and can neither do nor abstain from 
bnything unless He renders them able to. They possess not a 
ingle atom's weight of the heaven or the earth, nor do they attain 
pany partnership in its governance, or become supports to 
Him. 
[t is on the ability and power to make choices, which God 
lus granted to His servants, that commands and prohibitions 
re based. Things which are done intentionally and by choice 
πε attributed to them, and they are rewarded or punished 
accordingly. 
Hence the meaning of là hawla wa-la quwwata illa bi’LIah is 
the denial of one's possession of autonomous power and 
ability, and the simultaneous confession of the existence of 
that [relative] power and ability to make choices that He has 
given His servants to be their own. 
He who claims that man has no choice or ability, that the 
acts he selects are identical with the acts he is compelled to 
do, and that he is in all circumstances coerced is a determinis- 
tic [jabri] innovator whose false claim would deny that 
there was any purpose in sending Messengers and revealing 
Scriptures. By contrast, he who claims that man possesses 
the will and power to do whatever he does by choice is a 
Mi'tazili" innovator. But he who believes that a responsible 
[mukallaf] man possesses power and choice to allow him to 
comply with God's commands and prohibitions, but is 
neither independant thereby nor the creator of his own acts, 
tas found the Sunna, joined the majoritarian community, and 
become safe from reprehensible innovation. There is a 
lmgihy explanation to this, which follows a rugged road 
where many have slipped and gone astray, and beyond it is 
the secret of Destiny, which has always perplexed intelligent 
minds, and into which the Master of Messengers has 


tommanded us not to delve. So let the intelligent be content 
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idence. and have delved without insight into the secret of 
rosii, 


jstiny and the acts of God’s creatures. So take heed! 


(o) Remorse, and seeking forgiveness 


Remorse [nadam] is the turning of the heart, in sorrow and 
regret, away from something which the servant has commit- 
td, and which angers God the Exalted, such as sins or the 
neglect of obligatory acts. It may also occur following an 
excessive involvement in permissible pleasures or the neglect 
ofsupererogatory devotions. A sincere remorse is one which 
lads to persevering in earnest, and avoiding neglectfulness. 
When sound, it includes nearly all the conditions of 
repentance [tawba], which is why the Prophet has said, may 
blessings and peace be upon him: ‘Remorse is repentance.’ 
Those who are remorseful about their misbehaviour, but still 
persist in it, are only jesting, and their remorse will not avail 
them. 
Seeking forgiveness [istighfar] means asking God to for- 
ave, which in turn means His concealing the misdeed [from 
the eyes of others]. When God, by His grace, forgives a sin, 
te neither exposes its doer to shame, nor punishes him for it, 
whether in this world or in the next. The highest kind of 
forgiveness is for God to place a veil, a barrier, between the 
servant and sins, until it is as though he were free of them. In 
the context of Prophethood this veil is termed ‘inerrancy’ 
[ima]; and in that of sainthood, ‘protection’ [hifz|. This is 
the meaning of God’s saying, addressed to the Master of the 
ierant, may the best of blessings and peace be upon him: 
Ask forgiveness of your sin, and for believing men and women. 
ιο] And: That God may forgive you your former and 
subsequent sin. [48:2] It is well known that the Prophet was 
not liable to sin. But He here reminds him of His favouring 
lim with His protection from everything that would distance 
him from Him, and commands him to pray to Him in that 
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God and seeking refuge in Him from states which, if 
experienced by others, would have been considered great acts 
(devotion, such as, for instance, setting one’s hopes in one's 
ys of obedience and having thoughts of fear [of God] or of 
qnunciation. It is in this context that you should understand 
ihe saying: ‘The good deeds of the righteous are the evil 
keds of those who are brought nigh to God.’3? Were it not 
dat the Path is fading away and the lights of realization are 
«ting, We would have said some astonishing things on this 
subject. So take heed, O people of intelligence! 
Shaykh Shihab al-Din al-Suhrawardi,*° may God have 
mercy upon him, has said: 








There are certain factors which impair spiritual sta- 
tions, for these latter may be infiltrated by extraneous 
elements, and the gnostic may fail to perceive this 
while still in them, and only become aware of this 
upon rising from one station to a higher one, at 

which, experiencing an imperfection, he looks back 

at the former with better insight, and returns to it in 
order to repair the defect and render it sound. This 
can only be done through repentance and asking for 
forgiveness. 





This is a summary of what the gnostics have taught, with 
ome explanations and clarifications. Some have interpreted 
the saying of the Prophet, may blessings and peace be upon 
tim: ‘My heart becomes covered, so that I ask God for 
ingiveness Seventy times a day,’ along the lines suggested by 
Shrawardi, but in fact it is far from bearing any relation 
whatever to the Muhammadan rank which embraces all 
yerfection of form and character. I have another interpre- 
win for it, which I can only divulge verbally to those 


worthy to receive it. 
And God knows best. 
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,iif? comes to him in this state, while God guards and 

grecs him in whatever proceeds from him while in that 
wndition. Those who are true in these situations never 
indulge in anything which is contrary to the attributes of 
eritude ['ubudrya], even though they stand under no legal 
esponsibility, since they have lost those powers of discrim- 
ination upon which [legal responsibility] depends. 

The people of realization, may God be pleased with them, 
ac extremely eager to receive and hold this warid, because in 

it they depart from the physical forms [rusum: of dense 

atence]; and their human attributes, which are the veil 

which lies between them and the contemplation of the divine 
secrets, are effaced. 
Know that this state, even should it come, does not persist. 

[it does, strange things will become manifest in the servant, 

id he may finally reach to the condition of fading and 
junishing. This is a divine favour bestowed by God upon 
shom He will, and is not to be attained by hopes and the 
ilusions of the nafs. Nonetheless, a man can render himself 
receptive to it by means of proper self-discipline and sincere 
inving, in conformity to the Book and the Sunna. 

Aman who merely pretends to be in this condition and to 
possess the attributes proper to those who have attained it, is 
deluded, and will be held to account, for because of it he will 
hwe left unfulfilled some of the rights which both God and 
aeation have upon him. For it is one of the attributes of the 
mn in Extinction that he cannot be conceived of as loving, 
{uring or expecting anything from any created being. He 

wil neither thank nor reward any being for a service 

rendered, for he sees none but God. 
Know that the man of Extinction sees God and does not 
ve creation, while the man of Subsistence |baqa'|—and there 
sno Subsistence before the occurrence of true Extinction— 
ves things by God, and therefore gives each his due, puts 
ach thing in its appropriate place, and fulfils to perfection 
the rights of the Real as well as those of creation; and this 


neither distracts him from his Lord nor veils him from his 
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yc of giving pleasant to him, made [the thought of] you 
scat to his mind, and inspired him with the thought that 


jere WaS £ goodness and benefit in doing you a favour; while 
jai] he dida favour only to himself. Now, tell me, can 
me perceive created beings, or abide with them, as long as 
we has this particular knowledge of God? Nonetheless, 
ver fail to thank those who render you a service; be kind to 
jemand pray for them, for He has commanded us to do so. 
He only made them the instruments of benevolent acts 
pations for goodness, mediators between Him and His 
gmants, because it pleased Him that this be theirs, and it 
pass Him that they be treated accordingly. When you 


unk them, you are in reality thanking God. 

Now we have said this, you have come to know the rules 
whch govern those who take from the hands of created 
ings, whether they be people of Wayfaring, Extinction, or 
hibsistence. Take these rules firmly, and act accordingly! 

The author of the book Nourishment for Hearts,*+ may God 
sow him His mercy, and bring benefit by him, said: ‘If you 
ind, to receive a favour of yours, a man of certainty who sees 
thing but God, seize the opportunity to do him a favour! 
Even if his state forces him neither to thank you nor to pray 

ryou, since he does not even see you, his certainty will be 

mre profitable, and weigh more in your balance, than the 


yuyers and thanks of someone else.’ 
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ju] of both their souls and their bodies, being fearful of 
> manner in which their souls, weak and wavering by 


p 


sure, respond when faced with things that are repellant to 


The Messenger, may blessings and peace be upon him, 
atedly sought protection against poverty and sickness. 
: uid: Poverty is not far from being disbelief [kufr], 
aus people afflicted with it are liable to feel discontented 
vith God's decree, or angered against Divine providence; or 
p ast assailed by some form of anxiety. Sufyan al- 
uw,” may God show him His mercy, once said: ‘I do 
uit far hardships because of the pain they cause me; but I 
farthat were I to be afflicted with hardship, I might fall prey 
disbelief.’ Perfection for the servant lies in his being 
antent with his Lord's choices on his behalf, in sufficing 
inslf with His knowledge, and in being more concerned 
nth His choosing and disposing than with his own. 
A certain gnostic once said: 








In the regular recitation of Sura al-Waqi'a there lies a 
secret which increases one’s certainty, engenders 
peace in the heart, and adds to this a serenity, whether 
one possesses [one’s provision] or not. This is because 
God opens and closes it with a mention of the 
Appointed Time, and the ways in which people shall 
differ on that day. Anyone who reflects on this will 
be too preoccupied with it to attend to any worldly 
matter which may occur to him. Here, too, God 
makes mention of the origin of man’s creation, how 
He makes his beginning a drop of seed expelled [75:37]. 
ind how the crops and the water upon which their 
subsistence depends originate. He enjoins them to 
reflect on this, and makes them all aware that they did 
NOt possess the power to create, grow and protect 
their crops, or bring down the rain; and this incul- 
tates the most profound awareness of the Divine 


power and the pre-existent will and knowledge of 
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SIXTH RESPONSE 


On Audition 


jy sk whether a man should still attend audition*® when 
| (ον his spirit becoming as though agitated during such 
it and as a result suffers a certain amount of fatigue. 
Gow, may God instruct you, that audition is a hazardous 
ott, so much so that my master, the lordly qutb, ‘Abdallah 
Al Bakr al-Aydartis,*° may God be pleased with him 
ispread his benefit, has remarked: ‘For every man whom 
(od guides with this audition, He leads a thousand others 
any. 
t must be made clear that the results of audition will 
ipend on the motive behind it. The motive must therefore 
time one, free from capricious and passional desires, and 
πε should listen only to what is deemed permissible by 
tigous criteria, Audition is most beneficial when one 
besto the Qur'an, Sunna or appropriate discourses; how- 
πι, the effects of listening to poetry, fine voices, and 
imic melodies are also praiseworthy when related to 
"ipu otherwise they are [simply] permissible [mubah], 
aithereisno harm in listening as long as they do not depart 
tomthe lawful. Our intention in saying these few summary 
πιο treat the question briefly; otherwise, the writings 
flc People” (in particular, the Revival? and the Gifts*°) are 
alto the brim with long explanations of the rules for 
uiton. 
Asforthe man in the state you describe, if he fears that in 
tending he may ship into showing ostentation or affectation 
Voters, then itis more appropriate for him not to attend. 
[kelas no such fears, but finds no benefit in audition (such 
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SEVENTH RESPONSE 


On some of Imam al-Ghazalt’s precepts 


,) Knowing a thing is distinct from knowing that one 


{nows it. 
[uak about the saying of the Imam, the Proof of Islam, 
igit of rightly-guided leaders, the greatest of scholars, 

\hammad ibn Muhammad ibn Muhammad al-Ghazali 
πη God sanctify his secret and bestow upon us something 
(is wide spiritual effulgence!): ‘The knowledge of a thing 
γάμπα from the knowledge of the knowledge of that 
ting Know that these words are clear, and we shall offer an 
ΠΠΡΕ to render them more intelligible. You know, for 
tnt, that it is God Who has created you and everything 
de his is the knowledge of the thing. You also know that 
jwlnow that God has created you; this is knowledge of the 
kowledge, and is distinct from the former. The separation 
iach from the other is capable of conceptualization. 

-Khalil ibn Ahmad* said: ‘Men are of four categories: [1] 
{man who knows, and knows that he knows: this is a 
lined man, so follow him; [ii] A man who knows but is not 
wate that he knows: this is a man asleep, so awaken him; 
4/4 man who does not know but knows that he does not 
boy: this is a seeker of guidance, so guide him; [iv] A man 
rto does not know, and is unaware that he does not know: 


tisisan ignorant man, so reject him!" 
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d hisis the knowledge of the thing. You also know that 
know that God has created you; this is knowledge of the 
iwiledge, and is distinct from the former. The separation 
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Jio fruition a state, and the state brings to fruition a 
yug 


JII, 
E. and stations have signs and marks to indicate how 
μή and comprehensive they are; these appear on one's 
[γιό form and are called ‘works’; which are also the 
wilt of knowledge, although they pertain only to the 
id aspect, this being the difference between them and 
ass The author of the Gifts#° says that ‘states are the initial 
aes of stations, and the one who becomes firmly estab- 
sdin one of the stations of certainty will thereby possess 
deste belonging to the station immediately superior to it.’ 


\qustould be aware of this fact. 
Now, there are two types of state: the first is the one we 


bve just mentioned, while the second comprises the noble 
gfs such as Intimacy [uns]? Absence [ghayba],?? Intoxi- 
aton |utr| and Union [jam/],? which come to a heart 
iimned with the lights of self-discipline and spiritual effort. 
sin this category are not the result of knowledge, but of 
{penetrating concentration which takes the form of sincere 
ΠΝΟΙΟΙΝ and truthful intentions; these were not meant by 
ἐς lun in his statement. The states often spoken of by the 


usare those of the second kind. And God knows best. 


( Itis insufficient, in performing an act of obedience 
ubod, to know that it is one. 


litio ask about his saying: ‘It is insufficient, in perform- 
tan act of obedience to God, to know that it is one; it is 
do necessary to know the timing, procedure, and condi- 


ts.’ 
he timing’ is the specific time prescribed for its perform- 
& The ‘procedure’ is the correct manner of this perform- 


ἂς including the correct sequence. (Ritual ablutions and 
Pers, for instance, are only valid if performed in the 
1 a. é 

etsequence,) This is obligatory in those acts of worship 
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y refers tO the ruinous attributes which a man may 

yr in himself and persistently maintain. They are a 
p of major sins of the inward, and expose those who 
E. them to great retribution, both immediate and 
ined. Great is the difference between the [ingrained] 
butes of the heart and the thoughts that simply occur to 
fwe have answered with our exposition the query you 
vended, then thanks be to God; if not, then send us the 
xdc passage that you found problematic, so that we may 


iniyitfor you, with God's help. 


Onthe relationship between the tongue, the mind 


ind the heart, 
ask about the following statement of Imam al-Ghazali in 


s Bok of the Secrets of Recitation:5* ‘The tongue is a 
ΙΟ, the mind an interpreter, and it is the heart which 


influenced,” 
Iie passage is clear: the function of the tongue is to 
mie the words which convey concepts; the mind listens 
wo these words, extracts the concepts, and then casts them 
1t) te heart, which is then influenced by them. The mind is 
tus te heart's minister and disposer; and, because it medi- 
its between the tongue and the heart, it is called an 
iterpreter in contexts such as this. This applies to the 
Companions of the Right Hand [ashab al-yamin], to whom 
te concepts come during and after the recitation of Qur'an. 
[k Ones Brought Nigh [al-mugarrabun], on the other hand, 
aully receive the ideas before the recitation, since the 
concepts are already established in their hearts and blended 
mith their essential realities, so that they are ever present, 


vhether the tongue is actively reciting or not 
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IMAM 
js more frequently found among those of the elect 


4 „contemplation is that of the Divine Majesty. 
A sould also know that rightful jealousy [ghira] is of 
kinds. The first is for one to be jealous for his Lord when 


^id limits are violated and His rights neglected; 
and lies at the root of 


|. iilo termed ‘anger for God’, 
joining good and forbidding evil’, and detesting the unjust 


joning 6 

jinvoking God against them, as was done by Noah and 

κο, may peace be upon them.** The second is a man's 
„busy for something that is his and does not bear sharing, 
hasa wife. One may be excessive in this, and [go so far as 
η acuse guiltless people. One may also dislike sharing 
ings which are susceptible of sharing, such as knowledge, 
boton, honour, and eminence. One may even detest 
yore Who acquires a share of such things, and all this has 
«ting to do with the kind of jealousy that is praiseworthy. 
Asfor the jealousy of God the Exalted, it means that He is 
«lus towards His servants when they serve another, and 
iy and flaunt His commands. He is also jealous regard- 
ng His servants who claim to share in attributes which are 


acusively His, such as Glory and Might, Exaltation and 
Inpregnability; for such attributes are appropriately ascribed 
inly to God, the Real, the Kind, the Compeller; there is no 


| / 
tity save Him, the Mighty, the Wise. 
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ip be true if he is given to dwelling on impossibilities, or 
busics himself with saying things which lead to no good, or 
yimself believes and perceives things differently from their 
ality, and then leads others down the same path. You 
should know this, and reflect on it as it deserves, for it is a 


valuable insight. 
My success is only from God. On Him do I rely, and to 


Him is my return. 


Here end the responses which I wished to provide for your 
questions; they are brief, but nonetheless contain explana- 
tons and clarifications which should prove more than suffici- 
at for people endowed with understanding, and for those 
for whom indications render unnecessary the need for a full 
elaboration. ‘The best discourse’ [as a proverb says], ‘is brief 
yet informative. ’ 

Along time ago you requested me to furnish you with a 
bref commentary on the poem by Shaykh Abu Bakr ibn 
‘Abdallah al-“Aydartis Ba-“Alawi;°' and I shall use this to 
provide a conclusion to the present treatise, so that we may 
profit from the shaykh’s auspicious and blessed words. May 
God grant people to benefit from him, and from all His 


righteous servants! 
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NT Eulted is He!) is beyond being subject to union, it is to 
expected that His gifts to His elect and the people of His 
presence will also be so.9 Understand this! 

The ‘rising-place’ is the means to the ascent, and its being 
jidden’ is its being too remote and subtle to be grasped 
abe by the external senses or the invisible mind and 
oughts. The kind of knowledge caught by the net of the 
hysical senses, the rational faculty, or [even] inspiration 
fin) ‘has no scope’, that is, to encompass [any of] it. 
People’s share in it is only to accept and believe it, since it is 
neither their prerogative nor does it lie within their scope; for 
tis part of the particular attribute of the spirit and the 
prerogative of the secret, since it is the ‘fruit of certainty’, as 
the poet says (may God be pleased with him). 

‘Certainty’ [yagin] is the establishment and supremacy of 
fith in the heart, in such a fashion as to render instability and 
doubt inconceivable. The ‘fruit of certainty’ is unveiling 
ksh and vision [iyan]. Unveiling is the state of the man of 
certainty, while certainty is his station. Certainty, on the 
other hand, is the state of the believer, while faith is his 
sation. The believer has flashes of certainty, while the man 
of certainty has flashes of unveiling. The ‘attainment to the 
rank of perfection’ denotes unveiling, which is the first step 
in the stations of contemplation [mushahada], which is per- 


fection. 


Hence: emulation, then guidance, 
then selection—state above state. 

Whoever holds to the acts and the certainty 
that are required of him, shall obtain 

Indwelling in the gardens of His intimacy, 
and shall pick the fruits of arrival. 


Emulation’ means following the Messenger, may God’s 
blessings and peace be upon him, in his character, conduct, 
and words, and taking on his courtesies and customs, both 
inward and outward. The lights of guidance will cascade 
upon those who do this well and properly, sincerely for the 
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ied signs [which are the verses of the Qur'an]. When 
Xt Wr. certainty becomes strong, and both his inward and 
im aspects are made beautiful by the continuous per- 
e unt of good works, he attains to his Lord's nearness, is 
8 to dwell in the delightful “Gardens of Intimacy’, and 
ds the fruits of arrival’ to His noble Presence. These 
qus ar the openings [mufatahat], intimate comforts 
prins lordly communings and conversations, and other 
aperiences known to the people of God. That is God's favour; 
μή He bestows upon whom He will of His servants. [57:21] 
These are realized sciences, 
whose exponents are excellent men indeed. 
No doubt is there in their certainty, 
nor Way wardness in their guidance. 
They emulated, then struggled, 


then contemplated, and the impossible vanished. 


Having mentioned the subtle unveilings and contemplated 
alitis that the Real conferred upon him, and following this 
with an exposition of the path that leads to them—as an 


nvitation to God the Exalted, and a counsel to His servants— 

the Shaykh, may God grant benefit by him, now begins to 

plain the nature of these ‘openings’ and that ‘path’. He 

wys: ‘These are realized sciences,’ referring to the sciences 

obtained by those who, being qualified, see with the light of 

God, having passed from the narrow straits of imitation 

(jid) to the open expanse of unveiling, and having refused 

o content themselves with information rather than vision— 
incontrast to those whose minds are inflexible, who stand by 

the opinions they have formed and by the intelligence and 
perspicacity they think they possess. Such people sometimes 
deny the sciences of the Sufis, because these sciences are 
beyond their reach and capacity to acquire. In the belief that 
10 kind of knowledge can be beyond their grasp, they deny 
that of which they are ignorant. Because it is difficult for such 
minds to accept the inner knowledge of the Sufis, let alone 
‘ttain to it, al-Junayd, may God show him His mercy, once 


53 





IMAM AL-HADDAD 


, har souls by weaning them from their habitual and 
jgilir activities, together with sincere concentration on 
god the Exalted, on the other), their inner aspects become 
juninated, their inward eyes open, and they thus contem- 
pethe world of the Malakat,°° and experience the essential 
ulis of the Lahat.°’ "The impossible then vanishes’: in 
ster words, disappears from perception (as for its real exis- 
ye, it was ever-vanishing). The ‘impossible’ here denotes 
jut which has no independant reality of its own, and no 
gionomous existence when considered in itself; and this is 
jeinevitable attribute of all that is not God the Exalted. 
TieShaykh, may God be pleased with him, then says: 


They had the ‘knowledge of certainty’, then its ‘eye’, 
nay rather, its ‘truth’; no conjectures remain. 
They were extinguished to the universe entirely, 
when the rising-star of Majesty appeared. 
trevived them after they had been dead, 
through union at the witnessing-place of Beauty. 


{now that the term “Knowledge of Certainty’ [ilm al-yaqin| 
refers to sincere faith supported by sound proof and clear 
evidence. The ‘Eye of Certainty’ [ayn al-yaqin] is one degree 
tigher: it is for a man to lose the need for evidence, since the 
tnth appears to him either as actual vision, or nearly so. The 
Truth of Certainty’ [haqq al-yagin] is the highest degree, 
king known as the unconditioned and supreme unveiling, 
ind belongs exclusively to the greatest among saints, the 
cect among the chosen gnostics. It is in this degree that the 
prophets and their perfected heirs, the True People of God 
(iddigin], are firmly established. 

As for his saying, may God grant benefit by him: “No 
conjectures remain’, this signifies that no scope for doubt or 
uncertainty can any longer exist. 

Complete ‘extinction’ [fana’]°* from the cosmos is a noble 
sate attained by the People of God. It has many sublime and 
subtle meanings, of which the one intended here is the 
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b «possible for them to respond to his summons. A full 
"edu j i 
E. of this matter would be very lengthy; and would, 
E involve subtle concepts and hidden mysteries 
cover, 
"id renot to be entrusted to the pages of a book, lest they 
f . . P 
xed by the unqualified, who might then claim these states 
shirownand thus stray from the Straight Path. 


Tie Shaykh, may God be pleased with him, goes on to 
jare: 





Until their gold was made so pure, 
s see bg that no wealth could ever equal it. 
οπλο ORE ae The universe has submitted to them, 
mn NCD fash ie heer η and differs not from their disposing. 
το This is real kingship, without dispute, 
ος without withdrawal or contravention. 


mg explained the state of extinction which takes place 
ám the contemplation of the Majesty and the Beauty, the 
Suykh then specifies the results of such a contemplation, 
acluding the purification of the soul of its areas of thought- 


isses [n/ünat] and its dense attributes. To clarify this: the 

τηΐπει, however thoroughly he may discipline his nafs and 

smuggle against it, nevertheless retains certain residues of 
thoughtlessness and attachments to created things and habits; 

ind these are never entirely erased before the advent of full 
atnction. This is why no wayfarer is qualified to be a 
duykh and a summoner to God before he has reached the 
sutes of extinction and subsistence. 


There is [the common variety of| gold, in which traces of 

other substances remain; and there is pure gold. The inner 
eme of these gnostics becomes purified from the cont- 
ingencies represented by material bodies, and from all attach- 
ments to the worlds. Hence their gnoses, sciences, character 
mits and works become such that no wealth can possibly 
equal them—the ‘wealth’ here referring to the wealth of those 
who have not attained states equal to theirs. Wealth’ [mal] 
means whatever is of benefit, and in this context the benefits 
referred to concern God and the hereafter. When their desires 
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f God's signs or of His special favours upon His 
VL Š . 
p? However, Were a gnostic to concentrate on a moun- 


P 


150 
pl 


y to make it vanish, or a sca in order to turn it dry, 

A vould be nothing in this but God's power. Fur- 
E the gnostics show only disdain for those who 

a ach kardmat?? and choose to pursue them for their 

„aske. They say: "The [real] karama is istiqama [rectitude]’, 
ΠῚ denotes excellence in following the Messenger, may 
ads blessings and peace be upon him, both outwardly and 
«ή. No-one attains to such supernatural things until, 

y discipline, his soul becomes exceedingly subtle, and he 
ats the ability to guard the secrets and strips himself of all 
sforented desires. And if any such event should ever 
πηΐδι itself to someone who has not mastered all these 
ing then it will be a temptation [fitna] for him, unless God 
utd and protect him. God's saints attain to a protection 
μις] from enslavement to the created worlds, an invul- 
wnbility to material contingencies, utter devotion to Him, 
ad concentration on Him by relinquishing everything, 
shatever it may be, that may distract and separate them from 
tis Presence. This is ‘true kingship’, the possessor of which 
sto be envied, and the establishment and maintenance of 
which requires neither servants, wealth, arrangements nor 
peoccupation. It is free of competition with alterities, safe 
fom being disputed by villains, remote from misery, trouble 
id adversity. It transcends discontinuity, isolation, evane- 
sence, and termination, since these are the changes to which 
kingship in this world is subject, and which otherworldly 
kingship transcends. The noblest degree of ‘kingship’ is for a 
man to be king of his own soul and passions, dependant on 
none but God, and willing and desiring nothing of either 
world but His nearness and good-pleasure. This is the 
‘ttnbute of God's saints and elect (may He be pleased with 
them, and they with Him). Those are God’s faction; surely, the 
Jaton of God shall be triumphant. [58:22] 


Inthese verses, despite their brevity, the Shaykh, may God 
“pleased with him and spread his benefit, has included a 
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j_suggih in responding to his call, and whose conduct 
^ om his guidance and sunna! 
A Companions’ denotes those who accompanied him 
_ yslietime, believed in him, emigrated to him, suppor- 
fi rigon, struggled with him, and transmitted what they 
4 ji hs utterances and saw of his acts. Because of these 
μασ ments, which are exclusively theirs, they became 
y{niofmankind’, and the imams of right-guidance. 

is House’ denotes his relatives, who combine blood-bonds 
Assolteligion; and they are the closest and most beloved 
y. God has made it incumbent upon the Nation to love 
siret hem kindly; He has honoured them with purity from 
finnt" They are the ‘best of houses’ because they are the 
yx of he who was the best and most honourable of all 
mann, my blessings and peace be upon him. This honour is 
μπί theirs, however, unless they follow their master, he 
sitom God has honoured them. For of all people, they are 
imt obliged and deserving to do so. Those of them who 
nktto do so, and fail to expend their best efforts to this end, 
rure deserving of the censure and ill-fortune which befall 
ix who tum away from following the Chosen One; and 
ty be subjected to a greater share of this than the others. 
γή members of the Prophetic House whose emulation 
storough: their honour and merit are greater, more perfect, 
iran fine than that of others of similar conduct. 


‘Lord God! Grant us perfection in following Your Messen- 

x, on whom be blessings and peace, in his character, 

inductand speech. Help and guide us to achieve this; grant us 
uty and truthfulness in doing this, make us live and die in 
“manner, until the Day You reunite us to Your Prophet, in 
‘ow Abode of Honour, remaining pleased with us always, in 
‘uinessand wellbeing, O Most Merciful of the merciful! 


“teed the words T have been able to record concerning, the 
P. OLmy master the Shaykh. 1 do not claim that what I have 
"conveys his exact intention, but it represents something, 
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„h my life, and especially a group among them: 
s (noble traits, who, wherever they have sat, 
ek that place wreathed in fragrance unending. 
I guides their characters to subtlety, 
" je fine concord between them delights my eye. 
thy are my folk, my love, my loved ones, who 
ye worthy to walk in robes of pride and glory. 
yay my gathering to them in God, wherever done, 
yield remission of my sins, and His forgiveness. 





mANSLATOR'S NOTES 


ολα dsi i-Amüdi (d. AH 671/CE 1273). The first and greatest of 
; suis produced by the house of al- Amüdi, the Hadramawt 
«gd ofthe Siddigis (the descendants of Abu Bakr al-Siddiq). He 
qoid his investiture into Sufism at the hands of al-Ghawth Aba 

μόμη, became a disciple of al-Faqīh al-Muqaddam, and called 

wopleto the Real until his death at the age of 96. 

_ in Abi Talib (d. 40/661). The Prophet’s cousin and son-in-law, 

" jysuoeeded “Uthman ibn ‘Affan to the Caliphate, thus becoming 

de fourth and last of the ‘Rightly-guided Successors.’ He died in 

{ufzat the age of 63, at the hands of an assassin from the Khariji sect. 

, Alli ibn Mas‘tid (d. 32/653). One of the earliest men to accept 

làm in Mecca. He received the Qur'an directly from the Blessed 

Prophet, was one of the most learned Companions, and one of the 

στ most prolific in giving legal opinions, the other six being Ibn 

Abbis, ‘Umar, Ibn “Umar, ‘A’isha, Zayd ibn Thabit, and “Ali ibn 

Abi Talib. 

; Abdallah ibn “Abbas (d.68/687). Cousin to the Blessed Prophet, 
king the son of his uncle al-'Abbas. Called the ‘Interpreter of the 
(urin by the Prophet and ‘Scholar of the Umma’ by succeeding 
generations, he was the most prolific of the Companions in giving 
tus, or legal judgements, and was one of the seven who narrated 
more than a thousand hadiths, the others being Aba Hurayra, Ibn 
‘Umar, Anas ibn Malik, ‘A’isha, Jabir ibn “Abdallah, and Aba Said 
Khudri. 

i ‘Abdallah ibn “Umar (d. 74/693). The son of the second Caliph, 
‘Umar ibn al-Khattab. As can be seen from the previous two notes, 
be was a leading scholar; but he was also celebrated for his piety, 

generosity, and meticulous care in following even the smallest details 

ofthe Sunna. 

5 Mi Hurayra (d.57/677). The best-known of the People of the Bench 
dl ἐμὴ: a group of the poorest Companions who slept in an area 
ofthe Mosque next to the rooms of the Blessed Prophet. He is also 
remembered as the most prolific of all hadith narrators. 

1 ‘Urwa ibn al-Zubayr (d.94/713). One of the “Seven Scholars of the 
Hir" He was the son of al-Zubayr ibn al- Awamm, the illustrous 
Companion, and Asma’, the daughter of Abū Bakr al-Siddiq. He 
received from his aunt “A’isha many of the hadiths which she had 

Yard from the Blessed Prophet. 
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μα, the Prophet said: *O ‘Umar, do you know who the questioner 

wa’ God and His Messenger know best,’ I replied, and he told 

ge That was Gabriel, who came to instruct you in your religion.’ 

Hudhayfa ibn al-Yaman (d.36/656) was unique in that while the 

* ther Companions were constantly asking the Blessed Prophet 
about virtue and goodness, he asked about evil and temptations, 
uying: ‘I questioned God's Messenger, may God's blessings and 
pace be upon him, about evil, fearful that it might overtake me.’ 

He thus received from the Blessed Prophet a detailed knowledge of 

the discords and seditions which were to occur among members of 

the Nation, as well as the ability to recognise hypocrites for what 

they were, despite their outward conformity to the tenets of Islam. 

, Umar used to invite Ibn ‘Abbas to sit among the elders, and it 

seems that some of them disliked the introduction of a man so 

young into their circle. In order to demonstrate Ibn “Abbas’s 

superiority he asked them: ‘What do you have to say about God’s 

saying, When God’s victory comes, and the conquest?’ Although they all 

knew that the ‘conquest’ in question referred to that of Mecca, some 

remained silent while others replied: “We are instructed to praise and 

thank God, and seek His forgiveness whenever we are granted 

victory and conquest.’ At this, ‘Umar asked Ibn “Abbas for his 

opinion, and was told that this was God’s sign to the Prophet that 

God's victory, and the conquest, would foretoken the end of his life. 

This interpretation, which none of the older scholars present were 

aware of, was confirmed by “Umar as being conformable with his 

own knowledge on the subject. 

am the city of knowledge’, said the Blessed Prophet, ‘and “Ali is 

its gate. Whoever seeks that knowledge, let him come to the gate.’ 

This hadith is to be found in the compilations of al-Hakim, 

i-Tabaráni and Ibn “Adi. 

1) Hadid (the plural of hadd), are the statutory punishments, fixed 
sentences for major crimes such as murder, armed robbery, adul- 
tery, drunkenness, slander and so forth. Punishments for lesser 
crimes are generally left to the discretion of the judge, and are 
known as td zir. 

ú Dawid al-Tai (d. about 165/782). A scholarly pupil of Imam Abū 
Hana. He was also a great Sufi, being the teacher of Ma raf 
al-Karkhi, 

Ú Nbà Hanifa al-Nu màn (d. 150/767) was the founder of the Hanafi 
school of Islamic law, one of the four major schools recognised in 
Sunni Islam. He was of Persian extraction, and is believed to have 
been one of the Tabi al-Tabi'in, although some of his disciples have 


T pud for him the status of a Follower. 
he Opening of Lordship (al-fath al-rabbani): the unveiling of the 
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suis, mentioned in the Treatise (Risala) of al-Qushayri. His title 

.,-Haddad’ is to be taken literally, since he was indeed a blacksmith 

py trade. 

, The Jabriya were a sect of fatalist heretics who denied the existence of 

^ free will. 

. The Mu'tazilites were a sect who diverged from orthodox Sunni 

' [lam over a number of theological issues. They held, for instance, 

that man creates his own actions independantly of God, that God 

annot will people to disobey Him, since this would amount to an 

imperfection on His part, and that He is constrained to do what is 

best for His creatures, since were he to do otherwise this would again 

be an imperfection on His part. The answers to these pseudo- 
problems are to be found in the doctrinal expositions of Imam 
al-Ashari and his followers. See Abd al-Haqq Muhaddith Dihlawi, 

Perfection of Faith, tr. Yusuf De Lorenzo (Islamabad, 1987), 19—22. 

ἡ Thais the names al-/Ali (the Exalted) and al-Azim (the Mighty). 
y A famous elliptical saying which means that when one is brought 

nigh (mugarrab) to God, one understands that one’s previous good 

deeds, although good in themselves, were in fact impure, being 

polluted with subtle sins and vices, such as ostentation or ignorance. 

Shihab al-Din al-Suhrawardi (d.632/1235). A major Sufi of Baghdad, 

and author of the celebrated book The Gifts of Gnoses (Awarif 

il-Ma‘arif). He is not to be confused with several other Suhrawardis, 

including the famous metaphysician of Aleppo. 

The ‘traces’ (athar) are the visible effects of the Divine Action in the 

physical world. No longer to perceive them is no longer to perceive 

them as autonomous realities, but to see through them to the unitary 

Divine Existence. 

Literally, an ‘arriver’: a new spiritual condition. It may take the form 

of an inspiration [ilham], beneficial involuntary thoughts [khawatir], 

external or internal knowledge, increase in zeal, or a condition such 

as Expansion, Contraction, Intoxication, or Sobriety. 

ἡ Nbul-Hasan al-Shadhili (d.656/1258). A Ylasam sharif, and the 
illustrious founder of the Shadhili order. 

4 al-Dhahab al-Ibriz ft khawass al-Kitab al- Aziz. This book appears 
never to have been printed, although a manuscript of it may be 
consulted in the Zahiriya Library at Damascus ( Amm, 8063). 

6 Audition (sama |: a sacred gathering in which there is teaching for the 
mind and heart through audible means, whether of Quranic reci- 
tation, or the recitation of poetry with spiritual themes. 

W ‘Abdallah ibn Abi Bakr al- Aydarüs (d.865/1461). A Flusayni sayyid, 
the grandson of Imam “Abd al-Rahman al-Saqqaf. At birth his father 
gave him the title ‘al Aydarüs', meaning ‘the Lion’, in the expecta- 

tion that as the lion was the king of beasts, so he would become king 
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held to be the quib of his time, and was authorised by his 
se $4 a teaching-circle of his own at the age of 14. 
- es towards God not through his own efforts — although 
pse are usually a precondition — but through God's compassionate 
action by which He draws him towards Him. 
αλα words, the spiritual states and stations conferred by God on 
° Hspure ones bear no relation to the ‘dense’ physical world of matter 
and dimension. 
y [hânis explained by Habib Ahmad Mashhar al-Haddad as follows: 
The Divine states and conditions which come to man are various. 
There is a particular warid for the nafs, and another for the rah, and 
ad has its own proper degree. Ilham of the nafs manifests itself in the 
rsolitio of difficulties, the clarification of something not under- 
sood, or the dispelling of doubts: all these are matters pertaining to 
henf. The nafs seeks inspiration about what is correct, solutions to 
illatis, and the lights of knowledges, through the subtleties it 
possesses. When the nafs rises up, the door of ilham is opened, and 
dis it receives by its own nature: And the soul [nafs], and that which 
gesit proportion, and then inspires in it its wrong and its right [91:7—8].’ 
llim in this context therefore refers to the warid of the nafs, not that 
ofthe nih, 
ἡ. Hiya bayan is the guidance a man receives from a Prophet or one 
ilis representatives. Hidayat al-tawfiq is the success that God gives a 
man in understanding and accepting Hidayat al-bayan. 
6, Malakit: the invisible realm. 
f. Lihit: the world of the Divine Names and Attributes. 
ñ Fmi’, which may be translated as ‘annihilation’ or ‘extinction’, is a 
tttm used to denote the disappearance of the soul’s reprehensible 
attributes. At a higher level it denotes the loss of awareness of one's 
individual self in the face of the unveiling of the Divine Attributes. 
fj. God's Names and Attributes are divided into those of Majesty (jalal) 
and those of Beauty (jamal). To the first category belong names such 
% the Formidable (al- Azim), the Majestic (al-Jalil), the Avenger 
(d-Muntagim), the King (al-Malik), and the Slayer (al-Mumit). The 
second category includes names such as the Merciful (al-Rahim), the 
Generous (al-Karim), the Provider (al-Razzaq), and the Protector 
(ἠ-Ηιῇχ). There are also Names which are proper to the Essence, 
specifically: Allah, the Unique (al-Ahad), the One (al-Wahid), the 
Living (al-Hayy), the Real (al-Haqq), and the Light (al-Nür). 
N “Umar ibn al-Farid (4.632/1235). Known as the ‘Sultan of the 
Lovers’, this Egyptian Sufi wrote symbolic poems of divine love and 
gnosis which are to this day immensely popular, and can be heard 
wherever there are Sufi gatherings. The lines cited here are from his 
Divan (ed. “Abd al-Khaliq Mahmid, Cairo, 1984 (1404Y), p.238. 
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Imam *Abdallan al-Haddad, The Book of Assistance, 
viii + 142 pages. ISBN 1872038 00 X £9.95 (cloth) 
isan 1.872038 01 8 £5.95 (paperback). 
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